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Summary. The article presents innovative scientific investigation that creates
an opportunity to determine the principles of the conceptual approach to the
study of the integrative foundations of social solidarity and the intercultural
communications as an ontological basis of the multicultural individual and
collective social practices. The fact is that the process of cultural globalization
stimulates the emergence of the new types of social solidarity in the contemporary
multicultural societies. The theoretical base of the contemporary policy of
multiculturalism and the technological aspects of the liberal and the pragmatic
models of multiculturalism are analyzed in the article.
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Introduction. 1t is known that intensification of globalization
processes constitutes the new different communicative forms be-
tween national cultures. The current innovative technological
changes are also the important factors that transform traditional
models of intercultural interactions. However, in the contemporary
globalized sociocultural space, the activities of transnational and
national men of politics constantly reproduce different intercultural
conflicts. These conflicts reflect the emergence of the new forms of
social violence and social tensions in the contemporary multicul-
tural societies. We agree with scholars (A. Assman, Z. Baumann,
U. Beck, A. Giddens, J. Habermas, D. North) who underline that
the risks of “unintentional social consequences of individual and
collective activity” form the new research field which stimulates
the need to elaborate innovative conceptual approaches to the fur-
ther studies of integrative foundations of the multicultural social
practices.

These studies obviously reflect the practical need to establish
and to promote the new sociocultural values of social solidarity,
cultural unity, cultural diversity which are also the values of a
peaceful, non-violent globalized social order.

The main purpose of this article, considering the presented po-
sition, is to determine the principles of the conceptual approach to
the study of the integrative foundations of social solidarity and the
intercultural communications as an ontological basis of the multi-
cultural individual and collective social practices.
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First of all, we want to underline that in the con-
temporary cultural studies scholars [1; 2; 3] who inves-
tigate the process of cultural globalization introduce
into the scientific discourse and analysis the concepts
of “cultural space” and “space of culture”. These con-
cepts, according to A. Assman, reflect the peculiarities
of the “spacial turn” in the contemporary cultural de-
velopment [1, 149-166]. As we believe, the analyti-
cal distinction and more detailed consideration of the
cognitive specifics of the concepts of “cultural space”
and “space of culture” can reveal the new specific di-
rections in cultural studies.

Obviously, any sociocultural system of human
communications can be called as “space” if it exists
as structured and a stable reproduction of interactions
of individual and collective subjects. In a structural di-
mension, the cultural space consists of different groups
and communities that differ in terms of language, faith,
traditions, values, and so on. The peculiarity of cultural
features in such groups is reflected by the concepts of
“youth culture”, “professional culture”, “mass culture”,
“religious culture”, and so on. Yet, ontological dimen-
sions of the space of culture incorporate the complex-
ity of the cultural globalization and its controversial
social consequences.

These social consequences, as we consider, reflect
different types and forms of globalized cultural con-
tradictions and social tensions. According to our point
of view, the existing system of social tensions is the
important ontological base for identification of the new
pre-conflict and conflict realities of the globalized mul-
ticultural communications. The essential characteris-
tics of the “social tension” concept, as Western schol-
ars believe, reflect the certain system of the typical
causal ontological factors as sources of actualization:
1) violence, 2) social exclusion, 3) social inequalities,
4) protest behavior, 5) social conflicts, 6) global and lo-
cal risk situations as the specific ontological modifica-
tions of the individual and collective activities [4; 5; 6;
7; 8; 9]. These scholars have proposed the new scien-
tific conceptualizations of the theme of social tension
under the context of certain innovative ideas. In this
connection, it is reasonable to underline the content of
the three such important ideas.

First, it is the idea of the epistemological devel-
opment of the contemporary social sciences “beyond
societies” [6; 7]. The conceptual expression of this
idea lies in the argumentation of the research position
that under the influence of the globalization process all

contemporary societies as nation-states lose their “or-
ganic” nature and the features of functional autonomy
and self-sufficiency. That is why the sociological anal-
ysis, which is limited to the study of separate societ-
ies, is becoming obsolete. It is easy to understand that
according to this research position, social tensions are
the attributive consequences of the contemporary glo-
balization process and of the “new mobilities”.

Secondly, it is the idea of “reassembling the social”
(B. Latour [8]). This idea reflects the need for a radical
rethinking of the ontological characteristics of social-
ity under the context of the intensive development of
social networks, which form the new interactive mod-
els of social interactions and intercultural communica-
tions. In this connection, it is also important to take
into account the fact that the processes of virtualiza-
tion of public life positively stimulate the potential of
the agency of individual and collective men of politics
and expand the possibilities of their involvement (in-
clusion) into the existing field of global, regional and
local social practices. However, such involvement is
often simulative and really transforms into the forms
of social alienation and social exclusion. So, the desire
and actions of the migrant or refugee, who are aimed
at achieving the goal of becoming a member of an ad-
vanced society are really faced with the mechanisms
of social exclusion as a functional system of econom-
ic, political, legal, and sociocultural constraints. The
controversial combination of these desires and actions
and functional mechanisms of social exclusion, as we
consider, are the important source of social tensions.
From the standpoint of such conceptual understand-
ing, social tension is an ontological manifestation of
contradictions between inclusive and exclusive types
of identity of individual and collective actors.

Thirdly, it is also important to point out the concep-
tual significance of the idea of radical strengthening
of the tendency of individualization of social life. The
concept of “individualized society” which has been
proposed by Z. Bauman, expresses the essential char-
acteristics of this idea [9, 2-14].This concept targets
the scientific search: 1) to the study of the dominant
influence of personal (individualized) social prac-
tices in the processes of organizing the social order
in the contemporary societies and 2) to the research
the establishment of the meritocratic profile of social
structure as the results of individual choices which are
based on accumulation of the cultural capital and its
“life meanings”. It is important to take into account
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that the increase of the influence of personified social
practices actually leads to the violation and destruction
of the existing traditional modes of social integration
due to the formation of the new individualized chan-
nels of social mobility. Obviously, a certain system of
such “violations and destructions” is also a specific
source of social tensions, which can turn into different
latent forms of social conflicts and protest behavior.
Thus, social tension is the specific consequence of the
radical strengthening of the tendency of individualiza-
tion of social life.

Contemporary globalized space of culture repro-
duces itself by different social tensions. Therefore, the
contemporary process of the global cultural integration
is not the process of the global cultural unity. In spite
of that the concept of “global cultural unity” is widely
used in the global studies. It does not have the cogni-
tive status of a scientific category. It should be noted
that in sociology the concept of “global cultural unity”
very often is used as the specific conceptual analogue
of the category of “social solidarity”, which reflects the
realities of the certain social unity of individuals and
social groups as the integral result of the human peace-
ful coexistence based on common needs, interests, ide-
als, and values.

Of course, the descriptions and qualifications of the
social solidarity of the various communities in the con-
temporary multicultural societies now are widely pre-
sented through the principles of liberal ideology that
proposed to understand solidarity as the basic social
value and desirable goal of social progress. Therefore,
in different democratic political programs of the orga-
nization of the peaceful and non-violent social order
the concept of solidarity one often uses for emphasiz-
ing the general integrative foundation of social life.

Now in the contemporary scientific researches, the
different definitions of the term “solidarity” are given.
G. Crow in his works [10, 1] analyzes different se-
mantic meanings of this term, which have historically
formed according to the scientific or ideological posi-
tions of scientists. He underlines that A. Comte and his
follower E. Durkheim believed that solidarity is a “natu-
ral” state of society based on the division of social labor
when people objectively need each other. The Marxist
position offered to understand “solidarity” as the unity
of a particular social community, which arises on the
basis of objectively existing interest and becomes a mo-
bilization force of collective action. Marx used the no-
tion of “solidarity” to determine the state of collective

unity, the unity of the proletariat. In modern theories of
rational choice, the concept of “solidarity” refers to the
phenomenon of group consciousness and group action,
based on the identification of individuals with “own”
group/community, when the individual deliberately
delegates part of his rights in exchange for the collec-
tive defense of their interests [10, 4-29; 11, 52].

Obviously, in the public consciousness, solidarity
has a morally positive connotation as a sign of mutual
understanding among members of society, as a factor
in ensuring non-conflict coexistence, as an indicator of
the common need of people to live together. We agree
with O. Widegren who investigates solidarity as the
specific strategy of the social exchange. So, solidar-
ity in its basic ontological dimensions is, firstly, a feel-
ing of interconnection and the specific exchange with
other members of the group, a feeling of “we”, that is,
a sense of unity; and secondly, solidarity is the state of
people's consent to certain joint actions for the sake of
affirming their own interests. In general, solidarity is
the unity of beliefs and actions, mutual assistance and
support for members of a social group based on com-
mon interests and the need to achieve common group
goals; joint responsibility, as well as active sympathy
and support for any actions or thoughts [12, 775].

Considering the analyzed conceptual positions, we
would like to emphasize that under conditions of the
newest globalization changes the new two types of
solidarity in the multicultural societies emerge.

We believe that the new “neoliberal type of soli-
darity” in its ontological manifestations is the specific
form of social integration through the social tensions,
protests, conflict behavior and, also, through the spe-
cific human struggle for the priorities of certain cultur-
al values and ideals for belonging to a “higher”, more
“qualitative” culture. Another — the “innovative type
of solidarity”— is based on the positive effect of pre-
serving a cultural diversity and an enrichment of exist-
ing cultures through innovative and creative activities
of participants who produce unique technical, techno-
logical, artistic, and spiritual products.

These new two types of solidarity in a specific way
create the stimulus for modernization of the two mod-
els of the multiculturalism policy: 1) the liberal model
of multiculturalism and 2) the pragmatic model of mul-
ticulturalism.

The practical implementation of the liberal model
of multiculturalism clearly indicates that this model has
the specific normative foundations which one can rein-
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terpret and use as the ideological strategy for achieving
of the “global humanism” through the protection of in-
dividual human rights. However, we would like to un-
derline that the implementation of the “liberal” model
of the multiculturalism policy in the European Union
demonstrates the inadequate pragmatic effectiveness
in attempts to solve the two most important humanitar-
ian issues: 1) the overcoming of gender equality and
2) the recognition of the equal status of cultural mi-
norities (religious, confessional, ethnic). The abstract
calls and demands for political correctness, which now
acquires absurd forms, makes it difficult to admit that
the cultural, economic and political confrontation be-
tween the “Islamic world” and the “Western world” in
the developed European societies are the acutest and
the most obvious. The Islamic world will never agree
to give women the rights and freedoms that men have;
they will not refuse their attitude to the “wrong”, from
the traditions of a special attitude to hygiene, alcohol,
birth control, and much more. Taking into account
these circumstances, we can conclude that the opti-
mistic approach to modernization of the liberal model
of multiculturalism, in our opinion, needs to take into
account the basic sociocultural determinants of the ra-
cial, ethnic, religious, socio-economic, and political
inequalities in intercultural communications.

The practical implementation of the pragmatic
model of multiculturalism is closely connected with the
creation of the relevant information base which one can
use as the cognitive instrument in order to elaborate the
system of effective practical influence on intercultural
communications by using resource possibilities of the
progressive technological innovations. This model is
strongly human oriented and has the specific intellec-
tual support from the ideology of “welfare state”. The
pragmatic model of multiculturalism is adapted to the
tendencies of the global social mobility and is based on
the new integrative principle of intercultural relations
in the contemporary multicultural societies - "assimi-
lation without coercion". This principle we can regard
as the important stimulus for the further institutional
development of the public sphere. In monograph re-
search “The Divided West” [13] J. Habemas writes

that in the public sphere people through the social
mechanisms of self-organization have real chance to
establish appropriate system of collective human rights
as the basic regulative legal norms of the intercultural
communications and non-violent social order. He con-
siders that the public sphere in multicultural societies
is the specific sociocultural space of the intercultural
communications which constantly reproduces itself by
different forms of civil activity, mass collective actions
and public discussions [13, 186—194]. We support this
point of view and believe that the further institutional-
ization of the public sphere creates an opportunity for
democratic and legal regulations of the processes of
social inclusion and social exclusion in the contempo-
rary multicultural societies.

Conclusions. 1. The process of cultural globaliza-
tion determines the need to elaborate the innovative
conceptual approaches aimed at the scientific studies
of the integrative foundations of social solidarity and
the intercultural communications. 2. The cultural glo-
balization stimulates the emergence of the new types
of social solidarity in the contemporary multicultural
societies. The neoliberal type of solidarity is the spe-
cific form of social integration through the social ten-
sions, protests, conflict behavior and through the spe-
cific human struggle for the priorities of certain cultur-
al values and ideals for belonging to a “higher”, more
“qualitative” culture. The innovative type of solidarity
is based on the positive effect of preserving cultural
diversity and enrichment of existing cultures through
innovative and creative activities of participants who
produce unique technical, technological, artistic and
spiritual products. 3. The new types of solidarity cre-
ate the stimulus for modernization of the two models
of the multiculturalism policy: 1) the liberal model of
multiculturalism and 2) the pragmatic model of mul-
ticulturalism. The real policy of implementation the
liberal model of multiculturalism has revealed the lack
of practical effectiveness of this model. That is why
the model of “pragmatic” multiculturalism is the most
promising. Its scientific development should be based
on theoretical and empirical data of specialized socio-
logical and cultural studies.
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Cyoakosa Banenmuna Muxonaiena, Cyoaxoe Bonooumup leanosuy
IHTerpaTuBHi 3acaan cy4acHUX MyJIbTHKYJIBTYPHHX COMIATbHAX MPAKTHK

Anomayia. Y cmamminpedcmasneno innosayiiine Haykoge 00Ci0NHCeHH, Ke CHPAMOBAHE HA BUSHAYEHHS NPUHYUNIG KOHYenmyaibHO20
nioxo0y 00 6USUEHHS [HMeESPAMUBHUX 3ACA0 COYIANLHOI CONIOAPHOCIT MA MIXCKYIbIMYPHUX KOMYHIKAYitl K OHMON02IUH020 0a3ucy
MYTLIMUKYT6IMYPHUX THOUBIOYATLHUX MA KONEKIMUBHUX COYIATbHUX NPAKIMUK.

Hosedero, wo npoyec KybmypHoi 2n0banizayii 3yMo6I0e HeoOXIOHICMb PO3GUMKY HAVKOGUX OO0CTIOJCeHb HOGIMHIX Npoyecie
inmezpayii ma oughepenyiayii coyiokyIbNYPHO2O NPOCMOPY, OCKIIbKU COYIATbHI NPAKMUKU MPAHCHAYIOHATOHUX MA HAYIOHATLHUX
cy0’ekmie CyCninbHo20 JHCUMMA Npu3eoo0sms 00 GUHUKHEHHA Md NOWUPEHHS. NOABU HOBUX (YOPM COYIaNbHO20 HACULIA U COYIanbHOT

HANPYsIceHoCmi 8 CyHacHux NONIKYIbMYPHUX CYCRiTbCMBAX.

Bcmanosneno, wo sasxcnusum coyianvHum Hacriokom KynbmypHoi enobanizayii € noaga 080X HOBUX Munie coyianbHoi conioaprocmi,
SKI GUSHAYAIOMbCSL agmopamu Kk “Heonibepanvhuti mun corioaprocmi” ma “‘npaemamuynui mun conioaprocmi”. Y cmammi
NPOAHANi306ani meopemuyni 3acadu NOXIMUKY MYT6IMUKYIbIMYPATi3MY, d MAKoxC 3 C08AHA MEXHON0IUHA cneyuika 1ibepanvhoi ma

npazmMamuiHoi Mooenell MyabmuKyIbmyparizmy.

Kniouogi cnoea: mynomuxynvmypanizm, KynbmypHuti npocmip, KyaibmypHa 2n00anizayis, KyibmypHa €OHiCmb, MidCKylbmypHa
KOMYHIKayis, coyianvha inmeepayis, coyianvHa conidapHicmy, munu conioapHocmi, MoOeri MynbmuKyIbnypaniamy,.

Cyoaxosa Banenmuna Huxonaesna, Cyoaxoeé Bnaoumup Heanosuu
NHTerpaTuBHbIe 0CHOBBI COBPEMEHHBIX MYJIBTHKYIBTYPHBIX COMAIBHBIX MPAKTHK

AHHOmul{uﬂ. B cmamve npe()cmaeﬂeHo UHHOBAYUOHHOE HAYYHOe ucmedoeaﬁue, HanpaejienHoe Ha onpebeﬂenue NpUHYUNoe KoHyen-
myailbHo20 nooxoda K U3y4eHuro unmeepamusmHsvlx OCHO6 COT/}HCL’leOL; conubapﬁocmu KaK OHMONo2u4ecko2o basuca MYTbMUKYTbMYPHbLX
MHOM@U@yCL?belX U KOJIEKMUBHbIX COYUATIbHBLX NPAKMUK. ﬂo;casaﬂo, umo npoyecc Kyﬂbmypﬂoﬁ 2/1060,7“3(1””” o6yc,weflu6aem B03HUK-
HOBEHUe HOBbIX MUnos COlﬂlaﬂbHOZZ cozludapuocmu 6 COBPEMEHHBIX NOIUKYIbIMYPHbBIX Oﬁmecmeax. B cmamve npoanaIusupoeatsvl meope-
mu4ecKue 0OCHO8bl NOJUMUKU MYTbMUKYTbMYpaiusma, d makxtce 6blsICHEeHA MEeXHOI0cU1ecKas cneuuqﬁum Jluéepaﬂbﬂoﬁ u npaeMamwiHOIZ
Mooenetl MyTbmuKyIbnypaiusma.

Kniouesvle cnosa: mynvmuxyibmypaiusm, KyisnypHoe npoCmpancmeo, KyubimypHas 2100anusayus, KyibmypHoe eOuHCmeo, mMeic-
KyJlemypHas KOMMYHUKAYUs, COYudibhas unmezpayus, CoyuailobHas COﬂuaapHOClﬂb, munasl conanpHocmu Mmooenu MYTMUKYI6MYpaiIus-
ma.
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